Introduction
The Roman Army in Britain. The Roman soldier in Britain occupied his time in many ways. He fought barbarians. He built walls to delineate the borders of empire. He spent his evenings in the bars of the vici which inevitably cropped up around permanent forts or at the baths, gambling, or exercising, or gossiping. He might marry a local girl, without the sanction of Roman law. Caracalla's edict ratified such marriages. Upon retirement, he might join the local community as a farmer, a craftsman, a politician. Only the highest ranking officer might return to the home of his birth. The rest would not receive passage home.
The army of Roman Britain was as multicultural as the empire herself. Allied troops stationed in Britain were originally raised from Upper and Lower Germany, the The Roman soldier, like the rest of the emperor's citizens, was religious, prudent, or simply superstitious. Soldiers and officers in Britain, just as soldiers and officers throughout the empire, worshipped the gods who protected the Roman state, the gods favored by the princeps, the gods of their own ancestors. These gods were worshipped discretely and together. To the Roman mind, in the broadest sense that there was anything "Roman," there was no religious conflict of interest, and gods of different traditionsRoman, Eastern, Celtic-co-existed on the same sculpted monuments. Sometimes these gods were authentically local, occasionally they were Romans dressed in ethnic guise.
Soldiers and officers worshipped some gods because they were told to do so, because it seemed prudent, because they wanted to ask favors, because they had vows to fulfill, because they were deeply spiritual or philosophical. Worshipping the gods of the Roman state corporately contributed to a unit's esprit-de-corps. Barbecues improved morale. Public monuments to victories on the battle field or in the construction zone further distinguished units.
Roman religion, whether corporate or individual, was a matter of public record. In dedicating altars or statues or temples to the right gods, a worshipper increased his own esteem among his peers. For the most part, the popular gods, the gods favored by the reigning emperor, received attention from the army. Yet local gods, unknown to Rome or princeps, also received attention from high ranking officers as well as enlisted men. A powerful local god in Roman dress might protect the emperor's representatives in that distant outpost. This reflects the practical nature of Roman religion-it is a wise thing indeed to propitiate any deity who might have the power to help or harm.
Army Religion. Was there such a thing as army religion, and if so, what did it entail? The feriale Duranum from Dura-Europus (chapter one) intimates organized state 3 religion in the army. 1 All imperial units would observe state imperial anniversaries. 2 A degree of uniformity in the religious observances (Mithras, for example, was popular with officers in Britain and along the Danube; the Campestres received votives from the equites singulares at Rome and from legionary and auxiliary cavalry officers in Britain, Africa, and Germany) suggests universally popular private cults, as well. Army religion, though similar to civilian, had its own purpose. It identified the individual soldier and his legion or cohort with the destiny of Rome; it was the means by which officials maintained a high level of esprit de corps; it provided a social structure by establishing a level of discipline, a standard of loyalty, rewards for merit, and explanations of tradition. 3 The soldier was most likely to face danger and probably felt strongly the need to keep the gods happy.
Methods and Evidence. This study will, of necessity, concentrate on material datable to the second and third centuries, whence the best preserved and most abundant material. The state of the evidence reflects the prosperity of the empire during this time:
inscriptions from all classes rise sharply from the Flavians to the Severans. Our analysis will show that certain gods are more popular at particular times and that Celtic gods, especially, are attested primarily at local cult centers. Class distinctions also seem evident-officers worshipped the "Eastern" Mithras and the Celtic Cocidius, whereas enlisted men made vows to the Celtic Belatucadrus and Veteris. In Chapter five the discussion centers on the introduction of civilian religious epigraphy, archaeology (temple remains and small votives), religious iconography, and numismatics which point to a melding of peoples into a uniquely Romano-British community. 20 Sulis Minerva, our most dramatic example, received a temple at Bath built in the first century AD. 21 The Roman army continued to patronize these healing springs.
In addition, Eastern cults (Cybele, Isis, Jupiter Dolichenus) are noted in Britain, but popularity is limited geographically and temporally, coinciding with the Severan dynasty.
In Chapter six, evidence for late Romano-Celtic Religion and Christianity is investigated. Romano-Celtic religions remained vital in the British countryside. While many temples were converted to Christian churches on the continent, the contrasting lack of temple conversion in Britain may be significant. The late antique Christian community showed strength, as some "pagan" shrines were converted to Christian use, but the Roman church was not consistent in Romanized Britain during the Anglo-Saxon hegemony. Augustine of Canterbury, at the end of the fifth century, would build a Roman Christian church in southern Britain from the ground up. 20 For epigraphy: RIB, supplemented by annual reports in JRS (1956) (1957) (1958) (1959) (1960) (1961) (1962) (1963) (1964) (1965) (1966) (1967) (1968) (1969) and Britannia (1970-present 
